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Abstract

Martin Heidegger and Jean-Paul Sartre approach the question of being differently. Sartre employs the logic
of traditional metaphysics and defines existentialism in key traits: existence precedes essence; human being does
not have a predetermined purpose; a person defines themselves through the freedom of choice; the negative free-
dom of subjective will of being is not negated by any projects of self-definition; human life is absurd in its princi-
ple-less determinism, and the being of the world does not encompass the meaning of all that is. Heidegger considers
it possible to bring a person closer to their essence. He views the person as a being among beings, that is, one who
questions their being and believes in their being through forms of meaning. Humanism is regarded by Heidegger
as part of metaphysics and the doctrine of the animalistic nature of humans, shaped by education through a certain
idea of good, by which a social being of the required kind is formed. The discussion between the works "Existen-
tialism is a Humanism™ and "Letter on Humanism" is a discussion between metaphysical and ontological ap-
proaches to the question of human being.

The study focuses on an attempt to explain Martin Heidegger's criticism of existential humanism as a subjec-
tive project of social existence, in which the ego-consciousness of the human social unit does not need to engage
in careful and unhurried contemplation of the nature of things, its essence, and the meaning of being. Instead, the
author of the article proposes an analysis of remarks from "Letter on Humanism™ developed in the context of
Martin Heidegger's later reflections, related to the philosophical term Gelassenheit. This analysis aims to explain
what is lacking in the calculative thinking of existential humanists and why the framing of things, carried out from
the freedom of choice to determine a principled world in an unprincipled life, threatens human self-understanding.

AHoOTAaNis

Maprin Taiinerrep ta YKau-ITonp Caprp mo-pi3HOMY CTaBJISITh MHUTaHHS NPO OyTTs. CapTp KOPUCTYETHCS
JIOTIKOIO TPAAUIIiiHOT MeTai3uKH 1 BU3HAYAE EK3UCTEHINIANI3M B KIIFOUOBUX PHCAX: iICHYBaHHS MEPEeAye CYyTHOCTI,
JIO/ICbKe OYTTSI HE Ma€ Halepea BU3HAYCHOI METH; JII0JHA caMa BU3Haudae cebe 3aBasku cBo0o i BUOOpy; Hera-
THUBHA CB0OOJIa Cy0’€KTUBHOTO BOJIHHS OYyTTS HE 3HIMAETHCS JKOTHHUM 3 MPOEKTIiB BU3HAUEHHS JIIOIUHOIO cele;
XKUTTS JTIOAWHA a0CYpIHE CBOEIO OE3MPEHIMITOBOIO IETEPMIHOBAHICTIO, @ OYTTs CBITY HE BKIIIOYAE B cebe CeHC
BChOTO cymoro. ["alierrep BBakae MOXINBUM HAOIM3UTH JTIOIUHY J0 ii CyTHOCTI. BiH po3risgae TI0ARHY CyITUM
cepeJl CyIoro, TOOTO TaKKUM, K€ 331a€ThCS IIMTAHHIM IIPO CBOE OYTTH 1 BIpUTH y cBO€ OyTTs popmaMu cMuciy.
I'ymanism posrisiaaerses [aiinerrepom sik yactuHa MeTagi3uKy i BYSHHS PO TBAPUHHHUN IOYATOK JFOJUHHU, OCBO-
€HMI BUXOBaHHSM IIEBHOIO ife€l0 0iara, 3a sSIKOI0 OTPUMYETHCSI TOTPIOHOTO TaTyHKY colianbHa i1CTOTa JIFOANHH.
Huckycist Mix poboramu «Ex3nucreHmianiam — e rymaHizm» Ta «JIuct npo rymaHism» - € Juckyciero Metadiznd-
HOTO Ta OHTOJIOTIYHOTO IMiJXO/iB A0 MUTAHHS OYTTS JIOAHHU.

JocmimkeHHs 30cepeKeHo y crpo0i JaTh MOsICHeHHS KpuTHLi MapTtiHoM ["aiiierrepoM eK3uCTEeHI[IaIbHOTO
TyMaHi3My, K cy0’ €KTHBHOTO IPOEKTY COLiaILHOTO OYTTS, Y IKOMY €ro-CBiIOMICTb JIIOACHKOI COMiaTbHOI OJIH-
HUII HE MaTUMe TIOTPEeOr IO YBaXKHOTO 1 HEKBAIUTMBOTO 00 IyMYBaHHS MPUPOAH PEUEH, CBOET CYTHOCTI 1 CMHUCITY
OyTTs. HatomicTs, 3ayBaskeHHs 3 «JIncTa mpo rymMaHi3aMy» aBTOp CTATTi MPOTIOHYE PO3BUHYTE y PYCHi OUTBII Mmi3-
HiX po3nymiB Maprina ["aifinerrepa, mos’s3anux 3 ¢inocopcskum cioBom Gelassenheit, anani3 skoro mae mosic-
HUTH, YOTO )X HE BICTAYAE KATBKYJIATUBHOMY MUCJICHHIO €K3UCTEHIIIaTbHIX TYMaHICTIB 1 4OMy 0OpaMIICHHS pe-
4e, 3ailcHeHe BiJl cCBOOOAM BUOOPY J€TEpMiHyBaTH y OS3IPUHIMIIOBOMY KUTTI OC3MPHUHIUIIOBHH CBIT, 3arPOXKY€
CaMOPO3YMIHHIO JIFOTUHH.
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OcHoBHUiIi TekeT. Ek3ucTennianizm — e ryma-
HiZM?

B ananizi Maprina l"aiinerrepa, sikuii BUKJIaJeHO
y «JIucrti npo rymanism» (1947), ex3ucreHIianbHUI
TyMaHIi3M 3aluTye mpo OyTTs He uepe3 meradizudne
MUCJIEHHS (SIKOMY HaJEXHTh I[TOCTAHOBKA OCHOBHHX
MIUTaHb, 32 SKUMH KPHETHCS 0araTcTBO OYTTS), a 4epes
NPUPOY JTIOJUHH, Pa30M 3 THM IOCTABUBIIH MUTAHHS
TIPO JTFOJICBKE OYTTS B OCBITI — SIK CTaTH JIFOJUHOIO, a HE
BapBapoM? ['ymMaHiICTHYHE BHXOBAaHHS ITOCTABJICHE Ha
Te, MO0 JI0ACEKe OyTTS OyJo 3IifiCHEHE COLiadbHOIO
MOJIEIUTIO, KOMYHICTHYHHM COI[IaJIICTHYHAM peai3-
MowM. lle mocunae, Ha nymky [aiimerrepa, Hi 70 9oro
IHILIOTO SIK JIO KaJbKYJSTHBHOI'O CHOCOOY MMCIICHHS-
IHCTPYMEHTY JJIsI IOCSITHEHHS! Hallepe/l BU3HAUCHHUX Li-
neit [6]. Tobro, ne mucnenss, ske «characterized by
human methods of approaching things» [5]. Maetbcst
Ha yBa3i HaB’s3yBaHHS TOTO, YUM pedi € 3a CBOEIO
CYTTIO Tak, 00 BOHA MiAXOAMIA I/l LiJIb; i 3pELITO0
BUXOJIUTB, 10 IPHUPOJIOI0 peuel MaHIITy II0I0Th 3apaiu
ORI TOBEpXHEBUX Oa)kaHb IO SKUX 3BOJHUTHCS CBO-
Ooma six cBoOoma BUOOpY. bakaHHAM, IO SKHX BOJI€
JIOJIMHA BOHA HE € BIAKPHUTOIO J0 YCBIJOMJICHHS CYT-
HOCTI pedi i cMucCITy OyTTS; TIOMHA O9iKY€, BiAMOBiTae
3a CBOi OUiKyBaHHS 1 MpUHMae AYMKY, IO TOTPiOHO
OYIKYBaTH ILI€ JIEYOTO, I MMOYECKATH, NOMHCIUTH BHU-
MYIIEHI TyMKH.

Vanenns XKana-ITons CapTpa mpo cTpaxIaHHs,
CTpax, HeIOOPOCOBICHICT, Ma30Xi3M, HCHABUCTH 1 ca-
qu3M y Horo "ByTTi Ta HImO" € eK3UCTeHIIaIbHUMHU
YMOBaMHU 1100 TOTO, o bora He icHYe, MOACTBO MO-
KHHYTE Y aOCypIHOMY CBITi (Y CBiTi, Y IKOMY OYTTS HE
Ma€e CEHCY BChOTO CYIIOT0), HE iCHye Harepe]l BCTaHO-
BJICHOTO TPHHIOUNY (CYTHOCTi) iCHYBaHHS — 1 came
TOMY JIFOACEKE OYTTS MOXIHUBE (0OCh 32 TaKOK CBOOO-
JIOF0 Bim; Big OyIb-AKO1 neTepMiHalii; To0To, 3a cB00OO-
JIOT0, BiJl sIKOT HEMOXKJIMBO MO30yTHCS; 1€ cB0OOA,
3HATTS SKOT HEMAE; 11e MPUPEUYCHICTh Ha CBOOOAY 1 Ha
OyTTsI BUHHUM, BiJTOBITAIbHUM 3a OY/b-sKi AeTEPMi-
Harii Haj co6010). ITpu mbomy, CapTp 3anepedye camo-
MIHHICTh JIIOAWHU I E€K3UCTEHLIAIBLHOTO IOCIIi-
mxenHs: «An Existentialist will never take man as the
end, since man is still to be determined. And we have
no right to believe that humanity is something to which
we could set up a cult, after the manner of Auguste
Comte» [7]. Bigrak, nroquHa po3rIISLIAETBCS Y CBOTH
NPUPOJI 11038 CBOEIO CYTHICTIO; JIIOJMHA PO3TJIsijia-
€THCS TAKOIO, IO CBIil Yac KUTTS BUTpPAYa€e Ha MPOEK-
TyBaHHA ce0e 1 Ha BTpaTy cebe, KoM MPOEKT 3MiHIO-
€ThCS; JIIOJIMHA 3aBXAU NepeOyBae y BiIHOIIEHHI 10
ce0e uepe3 CaMOIEPEBUILCHHS, 1 TOMY TPaHCIIEHIEHT-
HHUH aCHeKT € KOHCTUTYTHBHUM Cy0’ €KTHOCTI; JTFOANHA
MiJ] 3HAKOM CBOTO TEMEPiNIHbOro Sl TOBUHHA TPOJIOB-
JKYBaTH LIYKaTH Te, 10 i MOTPiOHO, BUXOATYH 3a MEXKI1
1, mock nonarouu 10 S-TBopuoi cymimii.

Hatomicts, Maprin [alizerrep mie ek3ucTeHIiia-
aom Typbora y Tpakrari «byTTs 1 yac» mokasas, 110

Mae HaMip HaONHU3HUTH JIFOTUHY A0 ii CyTHOCTI. A B «JIu-
CTi Tpo rymaHi3m» mmmie tak: «For this is humanism:
meditating and caring, that human beings be human
and not inhumane, “inhuman”, that is, outside their es-
sencex [7]. Tox, mpobiemMa ryMaHi3My TOJISITA€ B TOMY,
110 BiH NIPEJCTABIISIE JIUIIE IIISIX ICTOPUYHUX CYCIITb-
HUX (opMmaliii A0 Kpamioro CIIiBBiTHECEHHS OCHOB-
HOTO TOTJIIY (CKaXiMO, XpUCTUSHCHKOTO 200 MapKCH-
CTCBKOTO, 5K po3risiaae [afinerrep) 3 ineero O6mara, sike
0 BUXOBYBAJIO YECHOTH IYIIi i TiNla, K1 MOTPiOHI I
BHBEJICHHS Ti€l UM 1HIIOI JFOACHKOI iICTOTH, HE BPaxo-
BYIOUH i1 NIHCHI €K3UCTEHIialbHI moTpedu (Bix 3amm-
[IafOTHCS CHJIBHO YYTTEBI 1 MEPEBUIICHO eMOIliiioBaHI
MOYyTTsl — Taki sk adbcypn). ToOTO, MUTaHHS PO Te,
yuM Mae OyTH HajiJieHa JII0JJMHA B CBOEMY iCHYBaHHI,
o0 peastizyBaTH CBOIO CYTHICTh — i€ IMTaHHS IIPO
JIIOAICBKY MIPUPOJY 1 HETaTUBHY CBOOOMY Bij (Bij meB-
HOTO0, B IIJIOMY BIJIbHOIO3BOJICHOT'O PO3YMIiHHS JIFOICh-
KOT MPUPOJIN PyXa€ThCs TOSICHEHHS X0y 0 11 cyT-
HOCT1).

3BepTaounCh 10 PO3BHHEHUX il 31 CKIIaJHOTO
«JIucra mpo rymMaHi3M», MOKHA y OUIBII Mi3HIX PoOo-
tax Maprtina ["aiinerrepa BuiiTH Ha Te, 1[0 BiH HaMara-
€THCSI CKa3aTH.

Menuranist Ta abcypa — Ik MOKJIUBOCTI nepe-
THHY cB00OOAH Ta OyTTH.

B kHusi 1959-ro p., «Gelassenheit», TekcryanbHe
HiATPYHTS SIKOi OYyJI0 3aKJIaZeHO OJHONMEHHOK Oeci-
noto 1955-ro p., Maptiu ["aiizerrep BUKOPUCTOBYE (hi-
nocodebke cioBo Gelassenheit, sike Bper [JleBic B kHu31
«Martin Heidegger. Country Path Conversations»
(2010) nmepexias sik releasement, BUBLIEHEHHS, BU3BO-
JICHHS; 1 3pOOMB IMOCHIIAHHA Ha TpakTaT Meiictepa Ex-
rapta «On Detachmenty, «BigcroporeHicts» [1].

B upomy tpakrari (2009) nanucano: «What, then,
is the essential prerequisite for the birth of Christ in my
soul? It is detachment, self-abandonment» [4]. 3a 36ip-
koro 1981-ro poky: «...Here you should know that true
detachment is nothing else than for the spirit to stand
as immovable against whatever may chance to it of joy
and sorrow, honour, shame and disgrace, as a moun-
tain of lead stands before a little breath of wind. This
immovable detachment brings a person into the great-
est equality with God, because God has it from immov-
able detachment that he is God and it is from his de-
tachment that he has his purity and his simplicity and
unchangeability. You must know that to be empty of all
created things is to be full of God, and to be full of cre-
ated things is to be empty of God» [3]. Tyt cka3ano mpo
JIETIO0, SIKe € came co0O0r0 Mopasy 3BepTaHHs 10 cebe;
3BEpTaHHS, K€ BiICTOPOHIOE BiJl yCiX 3afiBMX CyTHOC-
TeH, OKpiM BJIaCHOT; 3anuiae cooi, Bimnae cobi 3 mepc-
TIEKTUBOIO 3aBXIH OyTH c00010, KOHTAKTYBATH CaMe 3
cobot10. Yce 1ie B opuriHaabHOMY TekeTi Melicrepa Ex-
rapra CTOCYeThCsl XpUCTUsIHCbKOro bora: Binmcropo-
HEHHS BijJl CBaBUIBHOI Cy0’€KTHBHOCTI (OpieHTalii Ha
CaMOLIIHHICTh CTBOPEHUX, CYIIMX peyeil), J103BOJIsiE
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cy0’€eKTy BIINOBiaTH OYTTIO 1 OyTH BIIKPUTHM 10 Ta-
€MHHUITI CaMOTIPUXOBYBaHHS OYTTsI, 1110 TO3BOJISIE TIOBE-
PHYTHCS O B3a€MOJIl 3 HAM SIK 31 CBOIM OyTTAM st
TOTO, 00 JO3BOJIUTH pedaM OyTH y BiJHOIICHHI 3 €11~
HUM OYTTSIM.

Moxna npumyctutr, mo Maptin [aiimerrep,
SKIIO BiH 3BEPTaBCS IO FOTO JDKEPENa, PO3yMi€ OIIH-
cane ExrapTom, Ik KOHCTHTYLIIO OyTTs B3araji i 30K-
pema sik Dasein, komu cyIie BiICTOPOHIOEThCS 3-TI0Ce-
pel CyIIOro 3amuTaHHAM Hpo cede, SIKUM BUKYIUIA-
€TbCs y CBOE OYyTTA (cyuie 3axmu yxe Dasein, name-
JKHUTB c001). 3aKJIONOTABIIMCH CYTHOCTSIMU pedeit, Jiro-
JIMHA MOXXE IOBEPHYTHUCH IO HE3a0yTHHOTO B CBOIN
am sITi.

Hocnigauk Cxort Heiiran B kuusi «Negative Ca-
pability. Studies in the New Literature and the Reli-
gious Situationy» (1969) simHocuts Gelassenheit o pe-
JTiHHOI TYMKH i TOSCHIOE SK «IyX AOCTYHMHOCTI» 1
«repen mo-ex»: «the spirit of disponibilité [availability]
before What-1s which permits us simply to let things be
in whatever may be their uncertainty and their mys-
tery» [11]. Bix mienpuKMeTHHKa IOKOHAHOTO BHIY
lassen — 0ozeoassmu womycw 6i06ysamucs; B ceHcl — 3a-
JIUUUMU WOCh Y MOMY, 5IK 60HO 30LUCHIOE cebe; B CEHCI
—  Henopywinicmv,  6i0cmopoHeHicmb;  abo  —
Willenslosigkeit, 6ezsoabnicms; abo emptying, cnyc-
mowents. OIHO IO Ma€eThCA HA yBa3i damu 0036i1 pe-
4am nPOAGIAMUCI camum no cobi (OyTH JTaHUMMU ), TS -
XOM M030aBJeHHS cebe YChOTO, IO YHEMOKIIHBITIOE
YyJeCcHE BTPYYaHHS 1 BiATaK — IUIIXOM MEPETBOPCHHS
cy0’exTa B IBOX MO3MINAX: KOHCTUTYMIs releasement
from willfulness, ssirbrenns 6io ceasinns; i nocraTHe
cy0’exkTuBHE BigHOUICHHS 4yepe3 Ruhe, cnoxiil, 6ymu
MUXUM.

[ToBopoT Bif IHIMBIYaNbHOI 1 KOJIEKTUBHOI BOJI
y lafinerrepa, sk ysBICHHS MICISI IEPETUHY MiXK CBO-
001010 MUCIICHHSA Ta i1essMu OyTTs, 3acBiguye Mupoc-
naB [lomoBma y kHm3i «@inmocodis coboam» (2018):
«B nepconanicmcbkomy «eK3UCmMeHyianbHOMY aHARi31»
[To6To, B cy0’exTHBHOMY TipoekTi OyTTs1, Dasein] Iaii-
derrepa 6yn0 crabke micye: 8iH OONYCKA8 MPAKMYy-
6aHHsL 8011 i BUOOPY AK KOJEKIMUBHOI 80l | KOAEKMUGB-
HO20 8UOOPY I Ye CIMAN0 MAKONC 1020 0COOUCMUM 8DA-
sausum nynkmom: I atioerrep nociusnyecs Ha HeKOHM-
poavosanomy inousioyanizmi ¢ 1933 poyi, nenomimno
nepeuosuU MeHCy MidC 0COOUCUM | KONeKMUBHUM
A, wo sussunocs 6 iozo niompumyi nHayucmis. Yepes
KosekmugHe A NpOHUKAE «3a2anbHUll pyX CeImyy, mo-
manimapusm i i0etina Kanimyasyis neped HayuzMom»
[10]. I Tomi «neped noduro GiOKpusacmucs npipsa
MOo20, WO He MA€E HA38U | He MA€E CMUCTY, — I Y maina
Modice bymu NOIMEHO8AHA SK MPAHCYEHOEHMHICMb.
Inax 0o mpancyendenmuocmi uepes MighonociuHull
excma3z abo yepe3 peniciiHo-cnipumyaniicmuyty cnis-
npuuemnicms 3aKpumuii — 6e3 yuacmi po3ymy Hiske
€onanns nioodeti Hemoocauge. Tinbku uepes poym, «pi-
J0COGICHbKY IPY» — OCMUCAEHY KOHCMAMAayio mpaHc-
yendenmno2o [KOHOTAIl 3 TPAHCHEHIEHTHUM Bin0y-
BaKOThCA Yepes Pinocoderki coBa, eK3UCTEHIIATN] —
Mooicnuge noeouanus moodet. I came nHa ybomy winaxy
MOJICHA 3HATMU CMUCT iCMOpIi — NOEOHANHS 0YX06-
HO20 JIcummsi Hapoois nepeo uyem adCypOHUX CUmya-

Yitl cmEopIOE CNibHe OYXO6He JCUmms IOCMEa i Ha-
oae icmopii cmucay [10]. Buxoauts, mo Gelassenheit
1955-1959-ux pokiB — e cymapHe GitocopChKe CIOBO
npo non-willing, Nicht-Wollen, wue-goninns, ne-xo-
minua. Maptin [adimerrep BBakae 3a morpiOHe, mo0
JEII0 3aJIUIIATIOCh CYyBOPO 11032 BOJICIO; Kpallle BiIMO-
BUTHCH BiJ OakaHHA I€YOTO.

Tox, Te, mo y «Jlucti nmpo rymaniam» Maprin
laiizerrep yxe mocrae, sSiK BiIICTOPOHEHHH BiJ IyXy
4acy, BiJl yCbOr0, CTBOPEHOTO €K3HCTEHI[IaJIbHUM Ty-
MaHi3MOM, — y Ounpl mi3HiX poborax, 1950-ux pp.,
TIPOSIBIISIETBCS  KPUTUKOIO Y BIIHOIIEHHI O OCMUC-
JICHHA CYTHOCTI OYyTTS dYepe3 aKTUBHHUHA IHTEJCKT.
Cy0’eKT MHCTHTENS € TPHBOKHUM, BiH PO3IIISIE 3 CO-
0010 TpPEeKpacHi MHTTEBOCTI HEMOXIUBOCTI IOCAT-
HeHHs O€3KiHEYHOi HiJli po3yMy, SIKa TOJIATAa€ 3JIHUTTI
Mi3HABANBHUX 3/1I0HOCTEH JIFOIMHA Ta pedeii HaBKOIH-
IIHBOTO CBITY JI0 1IEHTUYHOCTI, SIKa PO3KPHETHCA Y I10-
JIATTBIIIOMY TPO30PICTIO 3aBASKH BiICTOPOHCHHIO BiJ
OKpEMHUX CYTHOCTEW peueil 1 yBaru 10 cMUCITy OyTTsL.
3MiHa MEePCIICKTURH, SIK 1 11 3MICT, - 11e MUTaHHA (iso-
coderkoi Bipu [6]. ¥V mo Biputs Maptin [aiinerrep?

B po6oti 1966-ro poky «Discourse on Thinking
(A translation of Gelassenheit)» Mapriu Iaiinerrep y
posmini «Conversation On A Country Path About
Thinking» nosichtoe, o Gelassenheit y snauensi ioc-
MOpOoHeHHs 3IICHEHe CyYaCHUM MHCIHUTENIEM — THM,
10 MUCIIUTEIb MOXE OyTH OJHOYACHO NOCIITHUKOM,
myapeneMm i Buenum (2 Researcher, a Sage, and a
Scholar) [5]. Yci BoHU He BiAMOBISIOTE CO01 y TOMY,
100 BUKOPHCTOBYBATH TaKi cocoOM BUpakeHHs (i-
JIOCO(CHKUX 17IeH, K [TIajor, Moe3ist, OKCIOMOPOH, Me-
tadopH, AUBHUM a00 aBTEHTUYHNI aBTOPCHKUI IIepeK-
naj. Yce 1e NOoKJIaJAeHo Ha Te, 00 MOPYIIUTH 3aJIeX-
HiCTh BijI Tpaauuii ¢pinocodcrkoi TyMKH 3 Tpaauiii Me-
tadizuku [5]. Hocnigauk len Myp B kuusi «Eckhart,
Heidegger, and the Imperative of Releasement» (2019)
UIIe, M0 TakuM 9uHOM Maptin [aiinerrep cToite Ha
MO3MIii KyTbTYPHOTO €K3HCTEHIIAIi3My (CYIIPOTH T'y-
MaHICTHIHOMY ek3ucTeHmianismy Kana-Iloms Cap-
Tpa) y TOMy ceHci, mo [aifmerrep 3a0Xo4ye po3yMiTH
¢binocoderki moHATTA (iCTHHY, OYTTSI, CYILE 1 TaK J1aJi)
y KOHLENTI «IOJil», «CHiB-OyTTs», TOOTO y 31iiic-
HEHHI; PO3yMITH SIK Te, 10 BiJOYBAETHCS Y CyNepeuHO-
CTSIX CIPOO 3iCTaBJICHHS CBOOOIH 1 CMHCTY (inocod-
CBKHMH CJIOBaMH y (OpMHU CMHCITY, IKUMH O icHyBaja
ceimomicts [9]. Ier Myp BBakae, 1110 CYyTHICTH JIFOCH-
Kol icrotu 3a [aiimerrepom Haiikpaliie po3yMIiTH SK
Gelassenheit-popmy 6yTTs (Bigkputy hopmy), a 1e mo-
HATTS — SIK 0036i1 Oymu, B CEHCl nepejcusamu ceoe
bymms 1 nepedxcugamu cebe, 8py4eH020 C80EMY 00-
36011y 6ymu coboio [9]. Binkpura icrota ntonuHa — 1e
Ta, sika TypOyeThCs MPO IiTICHICTE ce0e BiJl HETATHB-
HOTO (Bif 30epekeHHsT PiT0COPCHKUMU CIOBAMH TaEM-
HUIIi BiHOIIIEHHS iICHYBaHHS 1 CyTHOCTI), a HE 3aJIUIIIa€E
B a0bCyp/Ii BiICyTHHOTO IPUHIIMITY HaIllepe ] BU3HAUCHO-
CTi CyTHOCTI.

MoxHa 3ayBaKUTH, IO MiJ KpUTHKOIO [ aiimer-
repa CTOCOBHO KaJIbKYJSITHBHOTO MHUCIICHHSI TyMaHic-
THYHHMX €K3UCTCHLIANICTIB — € ySBJIECHHS PO MEAUTa-
THBHE MUCJICHHSI, SIKE HE € aKTUBHUM 1HTEJICKTYaJIbHUM
ab0 NacMBHMM CHOMISAAIBHUM. [Hakmie Kaxyuw,
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1947-omy p. Maprin [aiinerrep noBuae Tomy, 110 Taxe
(dimocohcbke MUCTCHHS.

Aumneiin ne benya B crarTi «Jiinger, Heidegger, and
Nihilism» (2010) npuBoguts Bu3HaueHHs | aiinerrepa
3 Horo aHamizy «3a Mexero miHii» (1950) ece Epacra
IOnrepa «Uepes miniro» (1950), ne afinerrep imeHTH-
¢ikye cede He sk "Denker" — muciumens, cnpasa axoeo
oocsenenns Hosux icmun, - a sk "Erkenner" — cnocme-
pieay, cnpasa K020 8I0KpUmMms Ho8ux bavenv abo mo-
yok oenady [2]. Erkenner — MoxHa MPUITyCTHTH CYTHi-
CTIO Cy0’€KTa MEIUTaTHBHOI'O MHUCIICHHS, SIKE, MOXKHA
OPHUITYCTUTH, TOJsrae B HacTymHoMy, 1e «thinking
which contemplates the meaning which reigns in eve-
rything that is» [5]. IcuyBanHs cy0’ekTa METUTATHB-
HOTO MUCIICHHS TIPEICTaBICHO B 0cobi macTopa, mac-
Tyxa, SKAH 3aBiTOMO HE3JaTHUH 10 MeTadi3smIHOTro
MHCIIECHHSL.

Jlo TpUKIaxy MUCieHHs, sike CRO2IAOAE CMUCI,
AKUT NAHYE 8 YCboMY, Wo € (MEJUTATUBHE MUCIICHHS)
— Tlaitnerrep Bimnocuts «letting self-will go in favour
of divine willy [5]. I sxigo TyT cka3aHo Mpo 8i0Mo8Y 6i0
671ACHOI 6011 y NOKNAOAHHI HA HOJICECMEEHHY 8010, TO
MOBa PO JIeSIKY TiJIECHO BIMYYyTHY 4yHHICTH peduiek-
CHUBHOI CBIiJOMOCTI CTOCOBHO BIIMEpJMX y Hi#l (opm
CMHUCITY, er0-JIOTI9Ha i7es SIKIX He BCTAHOBITIOE BaJIiTHI
HanmamTyBaHHIO (Stimmung), Hakaszy (Fuge, Fiigung) i
BizicroporenHo-aucnencaiii (Gelassenheit, Geschick)
SK3UCTCHIINHI KOOPAMHATH JIOJICBKOTO OHTOJOTiY-
HOTO TIOJIOXKCHHS, IKe O CTaBHJIOCH ITiJ| TINTaHHS CBOET
HETPUXOBAHOCTI, il CyMHIB y BCE IIIe TAEMHHII CBOET
NPUPOJH, CyTHOCTI. MUCIIEHHS, sIKe Bce 1ie O mepeBi-
PSUIO YYTTSl AMCTAHII MiX ICHYBaHHSM Ta CYTHICTIO,
MDK CylmIMM Ta OyTTSIM, MK CMHUCJIOM Ta CBOOOJIOIO.
MucneHHs, sike Bee Ie 0 Bi0yBanoCch y KOHIICMTI MO-
i1, CITiB-OyTTs.

BucHoskn.

Ha mo Maprtin Taiinerrep y «Jlucri mpo ryma-
Hi3M» BBa)Ka€ HE3JaTHUM T'yMaHICTUYHHUI €K3UCTEHIII-
amizm? Lleit ¢imocopcrkuii HAMPSAMOK HE IPOIIOHYE
MOBEIIHKY MHCJICHHS, SIKUi1 OyB OW BiAMiHHUH Bijx Ha-
MPYTH B OIO3MINI MiX aKTHBHICTIO 1 ITACHBHICTIO; B
OTIO3UIIi], IKa BUpa)KCHa MEPEKMBAHHAM ICHYBAaHHS B
abcypui. Leit dinocodebkuit HANPSIMOK HE MPONOHYE
YCBiJJOMJIEHOTO TOPU30HTY TOJIiif 1HAKIIIOTO 32 JIOOHTO-
JIOT1YHE PO3YMIHHS COLIAILHOTO MPOCTOPY y KOHLEMNTI
abcypay, y SIKOMY HEMOXIIUBO OIIaHYBaTH CEHC YChOTO
CYIIOTO 1 Ha IbOMY JIOCSTHEHHI 3aCIOKOITH AyX.

Maprin ["alizerrep nuiue, Mo BiAKPUTUM HPOCTO-
poM € Tol, sikuit gonmy4ae «each to each and each to all
into an abiding, while resting in itself» [5]. IIpocrip,
SAKAH € TOYHUM heped Mmum-uf0-€ KOKHOI CMHCIIOBOT
(hopmH TaK, 110 CBIZIOMICTH ICHYE HIMH, a HE CyMHiBa-
€ThCS Y HUX; TakK, MO TyX JO3BOJSIE COOI 3TUTHUCS 3
HUMH, 00 HaJlaIITOBAaHWK HA HUX, SIK HAa BJIACHHH CIIO-
Ki. Binkputmii mpocTip CBiZOMOCTI 03Hadae, IO
cy0’exT mepebyBae B 6a30BOMY CTaHi OUiKyBaHHS, BiJI-
MOYMHKY, YBOXHOTO CIOTJISIIaHHS pedeil (Mae yac Ha
HEKBAIUTUBE OCMUCJICHHS TOJIOBHOTO) 1 J03BOJIsIE COOI
Oytn TakuMm (¢inocodchbkuM, ANCTAHIIHOBaHUM). Y
npoexkri XKana-ITons Caprpa HaBnaku, Oiblna yacTHHA
3aIeXNTh Bif oOcTtaBuH cBity. CTpyKTypa Ccy0’eKTy
BipH B po3yM 3a Maptinom ["alinerrepoM TpuMaeThCs
Ha cB00O/Ii BiJl peuel (J03BiJ BAHUKHYTH YYTTIO OyTT,

TUIBKY TIPO SIKE W BApTO MUCIIUTH) 1 Ha BIJKPUTOCTI 10
TaeEMHUII (MUTTEBHH 1 MOCTIHHUI 3B 30K 3 OYTTSIM),
SIKi 3yMOBIIIOIOTH TAKUH acTeKT JFOACHKOI IPUPOJHN 5K
3BUTEHEHHS BiJl yCHOTO, 1[0 YHEMOITUBITIOE PIllydiCTh
o0 6yTTs [5].

3a yasnenHsM [aiigerrepa npo MeAUTaTHBHE MH-
CIICHHSI BUXOIUTH HETTIOXUTHA BiIKPUTICTh A0 TAEMHUIIL
OyTTs uyepe3 3BUILHCHHS 3aBASKH CBOOOI BiI peucii,
sika OepeThes BiJ YSBJICHHS PO OLIBIN TMOOKY MpH-
pony, a Iie YSBJICHHS — BJIACTHBE TPUPOML JIOIUHI i
3IIMCHIOETBCST HAa NPAKTUIl MEIUTATUBHUM MHCIIECH-
HSIM, SIKE CKJIaJa€ThCs 3 aKTiB OYiKyBaHHS (y BiIMOBI
BiJ 3aifBHX CyTHOCTEH) i BiZNOYHMHKY (y HEraTHUBHil
cBOOOMI Bif, y SIKili JTFOIMHA 3aiiMAa€THCS MTOBTOPHUM
MIPECTAaBICHHAM, IOSICHIOE C00i aKTyassHY (GOopMy
CMIHCITY, KOO ICHYE 1 3aJTUIIae BIAKPUTHM s ceOe Te,
Ha o ouikye) [5]. Lle#t po3mym K03BOIISIE IPUITYCTHTH,
10 MEIUTATHBHE MUCIICHHS — 116 MHUCJICHHS Bi/ICTaHi;
MHUCJICHHS, SIKe TIOCTYIIOBO N030aBJsie cede cy0’exTa i
00’€KTa ax 10 HAOYTTS METUTATUBHOTO CTaHy BiJKpH-
TOCTI, y SIKOMY BIATOYYETHCS 3B’ 30K 31 CBOEIO JTyXOB-
HOIO (OYTTEBOIO) MPHUCYTHICTIO Y CBITI.

[Mizuiii ~ Maptin  Taiigerrep  mpezacranise
Ccy0’eKTOM Takoi MPUCYTHOCTI — IacTopa, macryxa B
MpOBIHIIMHIA MicieBocTi. [lacTop He € 3BHYHHM
cy0’extoM (imocopcrKkoro MHUCTUTENS ad0 CMHUCIIO-
BOIO (hOpMOTO iCHYBaHHS CBIIOMOCTI YTOJIOC MOBJICHHS
11acTOpa; a MPOBIHILSA — HE € 3BUYHOIO TEPUTOPIEFO IS
apTuKyAmii ¢pinocoderkux imeit. [lactop HaBMECHO €
MHCIIHTENIEM, OCKITbKH II€ TOW MHCIHTENb, KU HE
CTBEpJUKY€E OYTTs Cy0 €KTHBHOIO MPOEKINi€l0 abo ero-
CBIZIOMICTIO, OCKUJIbKH ITACTOP HE MaHy€e Ha MOBOIO a00
JIOMOM MOBH. HaToMicTh, BiH BHIIAca€ CIOBECHUN Ha-
JIT HEBUMYILIEHO 1 acOLiaTHBHO MOAEPHOBHM YHHOM,
SIK-TO 32 acollialli€lo Mainy O BiHOLICHHS OJHE JI0 OJ1-
HOTO «IIOJIE» 1 «IIONbOBI KBITH» Y «IIOJI, 3aCisTHOMY
MTOJTLOBUMH KBiTaMH». X04a, IS TMPOBIHIIHHOTO KU-
TeJISI TIOJIBOBI KBITH Ha TOJTi € Oyp’stTHOM, HeOaXaHOIO
pocmuHHICTIO. T00TO, ["alimerrep oMuHae MOBY MeTa-
¢i3ukH KapTe3iaHCEKOTO Cy0’€KTa Ta TereliBChbKe
OyTTS — 1 CTBEpPIKYE, IO OYTTS € caMe 1o co0i. A KOITH
Mapriu ["aiigerrep mocuaaeThest Ha icTopiro mpo ['epa-
KJ1iTa 3 Horo BUCIIoBOM «bo i TyT npucyTHi 60ru», Ham
SICHO, 1110 TIPO OYTTsI NOTYpOYBAJIUCS: BOHO 3aXHIICHE
HEraTUBHOIO CBOOOJIOI0 Y TAEMHHUIIO CBOET MPHUCYTHO-
CTi 3a JIOIIOMOTOIO BHCIIOBY, SIKMH HE BHIUISAAE pe-
TEJIEHO 00AyMaHNM. 3aMiCTh TOTO, 00 IpUHMAaTH TyX
yacy MuciieHHs (sik 1e poouts XKan-ITons Captp cro-
COBHO KOMYHICTHYHOTO JMCKYpCY 1 TpaHLiiHOI MeTa-
¢izuxu), Maptin [aiigerrep, sixkuit 1o 1947-ro poky
y’Ke Ma€ JIOCBijl HALMCTCHKOTO JIyXy 4acy, pO3KpHBAE
«JIncTom mpo rymaHizm» npoodiieMy: €Bporeicbke MH-
CIIEHHSI Ma€ ITOYaTHCh 3aHOBO, OCKUIBKH Hapasi BOHO
BTPAYaETHCS Y BUKIIMKAX CBITY.

[TeBHUM ineanmicTHIHUM iHIUBITyaTizMoM [aiine-
ITep MOSICHIOE CYTHICTH (1II0COMCHKOTO MUCIEHHS, SIK
MOJISIKY, siKa uye, nmpuciyxaerbes (Hoeren). Camo-Basi-
YHICTh MHUCJICHHS MiIXOANTH 10 PO3YMIHHS (PaKTHIHO-
CTI TyT-OyTTS 4Yepe3 MOHATTS €K3UCTEHINANbHOI BiIK-
purocti (Erschlossenheit). IIpupomoro BimkpuroCTi,
SIKy B ce0e 3aHypIO€ caMO-BISIYHHUN TPUPOJI TyX €: MO-
BienHs (Rede), posyminns (Verstlhen) ta po3ramosa-
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Hictb (Befindlichkeit) [5]. A ue ctpykrypa po3ramosa-
HOT 3pO3yMiNIOCTi OyTTS-y-CBIiTi, siIka BUMOBIIsIE cebe,
3IIHCHIOETHCS SIK MOBIICHHS, 1€ iICHYBaHHS CBiZJOMOCTI
yrojoc. YMOBOIO MOBJICHHS € HE 3HAHHS MEX MOBH Ta
ii morika (00 ¥ AUTHHA, sIKa Yy€ MOBJICHHS JOPOCINX, —
Ma€ IHTYIIII0 0 BUTFHOTO CKIQJaHHS I'paMaTHKH), a
3MOra CIIyXaTd CIeplly IyMKH, HeHade Oe3 Harepe[
MPUHITUIIOBOI BUMOTH M OyTH. A 11 METO/IMKA 1HIICTI-
TYaJIbHOTO MUCJICHHS MAcTopa (He BUPAXKAETHCS MOBE-
PXHEBO, HABITH SIKIIO BHPAXAEThCA HE MeTadi3MIHO
001yMaHo), BBeeHe Vv «JIUCTI Ipo TyMaHi3M» BHCIIO-
BoM €S hat keine Wirkung, ye ne mac srcoonozo epexmy
i coBowM tiberliefern, nepedasamu. TlepenaBatu dimo-
codiro Oe3 mixii, MoYaTH 3 APTUKYJIIALI] )KUBOIO TYMKH,
3 miasmory. MucnuTeni He 3TMBaIOTHCS 31 CBITOM y HOTO
o0cTaBUHAX, a MEOUTYIOTh QUCTAHINI I SCHOTO BU-
paskeHHS TI0 CYTI.
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